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POSTSCRIPT.

I perceive, that the citation in p. 15, made by mistake

as from Hooker, is, in truth, from Isaac Barrow, ii. 04;

where also is what follows :
—" Faith is nothing else but a

hearty embracing Christianity, which first exerteth itself by

open declaration in Baptism (when we believe with our

hearts to righteousness, and confess with our mouths to

salvation, Rom. x. 10); to that time, therefore, the act of

justification may be supposed especially to appertain : (then,

when the Evangelical covenant is solemnly ratified, the

grace thereof especially is conferred). Upon such con-

siderations, I conceive that PanPs Justification chiejlij doth

respect that act of Grace which God consigneih to us at

our Baptism.^^

Hooker's doctrine, though not equally express, is agree-

able herewith. In his " Discourse of Justification," s. 6,

he thus writes :
" Christ hath merited Righteousness for as

many as are found in him. In him God findeth us, if we

be faithful ; for by Faith ice are incorporated into Christ.

Then, although in ourselves we be altogether sinful and

unrighteous, yet even the man which is impious in himself,

full of iniquity, full of sin; him, being found in Christ

through Faith, and havimj his sin remitted throiujli repent-

ance^' (the two requisites for Baptism) ; " him God be-

lioldeth with a gracious eye, puttcth awai/ his sin by not

imputiwj it ; taketh quite away tJw punishment due t/iere-

untn hi/ pardoning if, and acceptcth liim in Jesus Christ, as

perfectly righteous, as if he had fufilled all that was com-

manded him in the law."

If there could be any doubt, whether this refers to Faith

in Baptism, that doubt would be removed by reference to

this same writer's words, in another work, Ecc. Pol. ii. s. 60,

where we thus read " Baptism is a Sacrament, which God



has instituted in his Church, to the end, that they which

receive the same might thereby he incorporated itito

Christ ; and so, through his most precious merit, obtain,

as well that saving Grace of Imputation, which taketh

away all former guiltiness, as also that infused virtue of

the Holy Ghost, which giveth to the powers of the soul

their first disposition towards future newness of life."

" When the Apostle saw men called to the participation of

Jesus Christ, after the Gospel of God embraced and the

Sacrament of Life received, he feared not then to put them

in the number of elect Saints (Eph. i. 1), he then account-

eth them delivered from death, and clean purged from all

sin (Eph. V. 8)."

CORRIGENDA.

In page 1, line 14, dele " as."

In page 25, line 17, before " the Clergy," insert " us."
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This Sermon has received considerable adcUtions,

since it was delivered, in order that it might serve

more effectually the purpose for which it is intended,

—to assist the younger Clergy in dealing with the

subjects, which it treats.

Having seen a statement of certain words, respect-

ing Extempore PreacJdng, as delivered by me in my
private Charge to the Candidates for Holy Orders at

my late Ordination, I must express my deep concern

that any one of those Candidates should have deemed

it consistent with due regard to the solemnity of the

occasion, and to the nature of the communication

which was then passing between his Bishop and him-

self, as to report any part of it for publication in a

Newspaper.

The report itself was grievously incorrect. It both

ascribes to me words which I did not use, and omits

all reference to the qualifications with which I ac-

companied my general advice to avoid the practice of

Extempore Preaching.

Although in these days, when newspapers are made
the repositories of all sorts of opinions on the most

sacred subjects, even on the highest mysteries of our

Holy Religion, it cannot be expected that editors

should refuse to publish, yet it surely is not too much

to hope, that clergymen will forbear to report what

may pass between their Bishop and themselves, on

such an occasion as that to which I have referred.





A S E 11 M N,

8^c. Sfc.

St. Matthew x. 16.

" Be ye, therefore, wise as serpents, and harmless as doves."

These words are part of the charge delivered by our Lord

himself to his twelve chosen disciples, when he sent them

forth, in his lifetime, to " preach, saying. The kingdom of

Heaven is at hand ;" and this commission extended beyond

the brief period of its first imperfect exercise, even to the

whole term of the Ministry of the Apostles, as is apparent

from many of the directions then given to them by our

Lord,—directions which would not have any scojjc or place

until the great work of Redemption should have been

accomplished, and they were to " go into all the w orld

and preach the Gospel to every creature."

That the Apostles, in all their ministry, were sus-

tained by supernatural aids; that Christ was present with

them in all their journeyings and labours; that His Holy

Spirit bore witness to the truth of all they taught "with

signs and wonders, and with divers miracles and gifts;"*

—that their " i)reaclnng was not with enticing words of

man's wisdom, but in demonstration of the Spirit and of

Power ; that the faith" which they inculcated *' !^hould not

stand in the wisdom of men, but in the power of God ;"t

—all this is too notorious to need to be insisted on. Why,
then, do I now refer to it ? For the ])urpose of marking

the more strongly the force of our Lord's caution which I

have just read to you.

* Heb. ii. 4. \ I Cor. ii. 4, 5.
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If even they, to whom the inspiration of God and power

of the Spirit were thus largely given, had yet need of the

*' wisdom of the serpent," to make their ministry as efifectual

as God's mercy designed it to be, how incalculably more

necessary must the same wisdom be to us, who have no

supernatural powers to enforce our preaching—no " mani-

festation of the Spirit* given", to us—however sure may

be the secret efficacy derived to the faithful steward of

God's Word from Him, who hath promised to be with his

ministers " alway even to the end of the world !"

Be this, then, the subject of our present meditation—the

necessity of the utmost exercise of Christian prudence to

the Christian minister. I say, of Christian prudence, for

such qualification is manifestly implied in the latter part of

the text, " harmless as doves." The wordt rendered

" harmless," might, perhaps, be more accurately rendered

" sincere, uncontaminated." But, whichever word be taken,

the meaning is clear. The' prudence, the caution, the wari-

ness of the Christian minister, must yet be simple, single-

minded, free from all admixture of deceit and guile. " Pious

frauds," as they are called, make no part of that wisdom

which is to direct our paths. If we " do evil that good may

come," we dishonour God's cause, and our " damnation is

just "J

There is another restriction, too, of the " wisdom of the

serpent," when exerted by the Christian minister. His

wariness, his caution, must not have self for its object, or,

at least, not for its ultimate object. Our prudence must

look to the success of the holy cause, in which we are

enirnged, as its single aim. Remember the word of Solomon,

" Hi that irinneth sovls is wise."§ Here is the man of

God's only worthy object ;

—

his highest ambition (and it is

the highest ambition that man or angel can have), is to

" win souls" to the service of God.

To win souls ! my young friends—you who are just en-

* 1 Cor. xii. 7. t uyA^aioh

X Rom. iii. 8. § Prov. xi. 30.



tering, by God's grace, on that holy course, which has been

trodden with various success by so many before you—medi-

tate, I beseech you, for one instant, on tlie great and

glorious privilege, which is held forth to you in thoi-e few

brief words. To ** win souls," is the occupation to which

you are called. What is it, to" win souls ?" It is, to work

with God and for God. It is, to labour after your measure,

aye, and beyond your measure— (for the Holy Spirit will

labour with you)—in that blessed work, which drew down

the Son of God from the bosom of His Heavenly Father,

and was deemed even by Him the fit and adequate end of

all His sufferings and all His humiliation. He *' came to

seek and to save that which was lost."

To win souls! Estimate, if you can, the value of such

an object. One single soul is worth more than all the

wealth, and power, and greatness, which all the kingdoms

of the world can boast. Souls! immortal souls! In tliat

word " immortal" is comprised the proof of what I say.

The value of one single immortal being must be felt by all

who permit themselves to feel or think on such a subject, to

be infinitely— aye, infinitely, greater— for it knows no limit

—than of all created things that shall have an end.

But if such be the worth of one soul, what is the dignity,

and what the danger, too, of that charge, to which the care

of hundreds, or it may be thousands, of souls, is confided

The thought would be overwhelming, if we undertook it in

our own strength, and had to rely only on our own wisdom.

But He, whose servants we are, hath told us in His Apostle,

that *' His grace is sufficient for us, for His strength is

made perfect in weakness"*— that " the foolishness of God

is wiser than menf"—and " of him are ye in Christ Jesus,

who of God is made unto us wisdom, as well as righteous-

ness, and sanctification, and redemption."]:

If, then. He is " made unto us wisdom," how are you to

become partakers of that wisdom ? St. James tells you the

short, the certain way—" If any of you lack wisdom, let

* 2 Cor. xii. 9. f 1 Cor. i. 9. XI Cor. i. 30.
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him ask of God, that giveth to all men liberally."* This

IS the only, but, thank God, it is the sure, method by which

we can attain that measure of wisdom, which is necessary

for us

—

prayerJ humble, fervent, patient, confiding, prayer.

But, then, it is not enough fur us to pray for wisdom,

unless we strive to use the precious gift according to the

will of Him who gives it;—nor must we think, that He will

give it in ways which are inconsistent with his other^ his

natural^ gifts, as we are wont to regard them. While we

pray to God, and rely on Him to give us that wisdom, of

which we feel the lack, we must exert our own utmost dis-

cretion. Tiiis was St. Paul's rule, who preached Christ,

" warning and teaching eveiy man in all wisdom. "f He
" walked in wisdom toward them that were without," and

not less toward them that were within. He tells us of him-

self, that He "was made all things to all men, that he might

by all means save some."|

Now, in like manner, it is the duty of Christian ministers

at all times—and not least, certainly, at the present—to

exert their utmost discretion and prudence both in avoiding

unnecessary occasions of offence, and in recommending the

truths they preach to the favour of their hearers.

§

* James i. 5.

I Col. i. 28.

+ Gor. ix. 22.

§ While these sheets are passing through the press, two works

have reached me, from one of which, ** The Charge of the Bishop of

Lincoln," delivered during the last summer, I may be permitted to

enrich these pages with a short extract. It speaks my own mind,

in terms which I gladly commend to the respectful attention of those

to whom this Sermon was particularly addressed, and to all others

whom it may reach.

" My object in drawing your attention to the moderation of the

Anglican Reformers, is, not to pay a tribute to their memory, but to

hold up their example to your imitation. We are told that we are

on the eve of a great religious crisis ; that a religious ferment

exists in the public mind, such as has not existed since the Reforma-

tion ; that all that our Reformers did, is to be undone ; and that

England is speedily to be unprotestantized. If the fact be so (and

we know thdt some are labouring unceasingly to effect this consum-



We have fallen on times, in which, from causes which it

is not necessary, even if it were becoming the place from

which I address you, to recount, there is a twofold danger,

mation) it becomes, my reverend brethren, the more incumbent upon

us, earnestly to pray that we may be endued with the spirit of the

Reformers; that we may be enabled to imitate their moderation;

and to emancipate ourselves, as completely as they did, from the

dominion of passion, of prejudice, of an excessive desire or an un-

reasonable dread of change. Their example may be made a subject

of profitable study by us all ; but more especially would I commend

it to the attentive consideration of the younger portion of my reve-

rend brethren. Yehemence and confidence are the characteristics

of youth—it is sanguine; it sees no difficulties; it is reckless of

consequences ; it readily adopts new theories, particularly if they

address themselves to the imagination and the affections ; having

adopted them, it is impatient of opposition,—unwilling to review its

own decisions, to listen to the arguments which may be urged on

the other side ; the very warmth and sincerity of its feelings hurry

it into extremes, and often betray it into acts which afterwards be-

come the subject of deep and unavailing regret. Most earnestly,

therefore, do I entreat the younger portion of the clergy of this dio-

cese, before they take a part in the questions which now unhappily

disturb the peace of the Church, to consult with some of their elder

brethren; in whose longer experience, more matured judgment, and

more extensive reading, they may find a salutary check to their im-

petuosity— a corrective of their own crude opinions and hasty conclu-

sions—a preservative from error."

The other work is, *• A Narrative of Events connected with the

Publication of the Tracts for the Times, by Rev. W. Palmer. M.A.,

of "Worcester College, Oxford." Of this work I am desirous of

saying to my clergy, that I deem it a most useful exposition of mat-

ters connected with an important epoch in the history of our Church

—a calm, a sound, a manly jirotcstation against grave errors in

doctrine and excesses in conduct, on the part of those with whom
the author was at one time associated. This protestation is mode-

rated, but not emasculated, by the kindest and most friendly feclinga(.

towards the party which he has been compelled to abandon. The

instruction contained in this little work,—the principles which it

eixforces,—the warnings which it holds forth—entitle it to the spe-

cial attention of thosejof the younger clergy whose generous and

unsuspecting eagerness to do justice both to unpopular truths and

to those who have laboured in reviving them, is too liable to be

misled into the adoption of extreme opinions, not always much less

unsound, or much less mischievous, than those to which they are

opposed.
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on opposite sides, which beset the path of ministerial duty.

On the one hand, there is a longing, on the part of many,

for a return to ancient usages and ceremonial observances,

which, however venerable for their antiquity, valuable for

their significance, and edifying when properly understood^

are yet regarded by a large portion of the people as little

better than the remnants of Popish superstition ; and the

revival of them is, therefore, resisted with warmth, often,

it may be, disproportioned to the occasion, but indicating a

jealousy for the purity of the Reformed Faith, which it is

the part of Christian discretion to respect and honour.

The "wise" minister will, therefore, see it to be his duty

rather to relinquish objects which he may, perhaps, justly

deem desirable, than to shock the prejudices, or awaken the

suspicions, of those whose confidence he cannot lose, with-

out endan^erins; the success of all his labours.

On the other hand, there is often a busy spirit of inter-

ference at work among the people, seeking to control the

minister in matters of official duty ; demanding concession to

their humours in things not indifferent, because prescribed

by lawful authority ; dictating sometimes even the tone of

doctrine to be preached, and usurping the power of super-

intending him, whom they ought to regard as " over them

in the Lord."*

Now, in cases of this kind, the general line prescribed

by Christian prudence is simple and evident. The minister

must resist the intrusion temperately, but firmly; yet he

must, if it be possible, make it manifest, that his resistance

is not the result of personal feeling, however reasonably

excited, but of a sense of duty to God, and even to the in-

truders themselves. He will " magnify his office, "t with

all meekness indeed, and humility, as regards himself; but

with all faithfulness to Him who has called him to it.

He will not be afraid of bearing testimony, if necessary, to

the sinfulness of such usurpation on the rights and duties

of his ministry ; but he will strive to make this sinfulness

* 1 Thess. y. 12. t Roni- ^i- l'^-



be discovered, and felt, by those who have ofifeiided, rather

than himself reproach them with it.

In his preaching, he will take care to set forth the truth

in its just proportion, even on those points on which they

may wish to urge him to an undue extreme. Let me

illustrate my meaning in one particular of not uncommon

occurrence.

I. One of the most ordinary objects of popular religious

clamour, at the present day, is Justification by Faith only

Now, the '' wise" preacher will proclaim his adherence

to this great, and, if properly understood, fundamental

principle of our reformed Church, without qualification,

and without reserve ; but while he does this, he will, at

the same time, fully set forth, what that principle really is

;

stating it in conformity to Holy Scripture, and to the for-

mularies of our Church ; and confirming his views, if

necessary, by the doctrine of our early Refoi mers.

He will tell his people, that to be justified, according

to the plain words of St. Paul, is to have rightcousnet^s

imputed to us by God; it is not to be, but to be accounted

righteous. And here is the great distinction between our

doctrine and that of Rome. That Church holds, that the

just are not only accounted^ Ijut are, righteous ; that they

are justified by a righteousness within them, a righteous-

ness which comes to them, indeed, by the gift of God,

and for the merits of our Saviour Christ, but which, never-

theless, is, by God's grace, their own. In other words, they

" trust in themselves that they are righteous."*

Now, it cannot be necessary to remind you, tiiat our

Church holds, that the righteousness, by which we are

justified, that which makes us to be accounted righteous,

is not our own, but Christ's ; that it is not properly ours,

in any sense ; that it is through our being made one iit'h

Christy and so acquiring a title to his righteousness, that we

are accounted righteous by God, and treated by Him ac-

cordingly. But how are we made one with Christ ? By

* Luke xriii. 9.
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being made " members of his body." And how are we

made members of his body ? By Baptism. " For by one

spirit are we all baptized into one body,"* as St. Paul tells

the Corinthians ; and he presently adds, *' Ye are the bodv

of Christ, and members in particular."'!'

That our union with Christ is, indeed, wrought in

Baptism, the Apostle elsewhere teaches by a somewhat

different, but accordant, phrase. " For," says he to the

Galatians, " as many of you as have been baptized into

Christ, have put on Christ. "|

But if it be by Baptism, that we are made one with

Christ, and so have a title to partake of his righteousness,

how is it that our justification is hy Faith only ? Because

Faith is the condition required by God, and by Him ac-

cepted, to make us capable of the blessings conferred in

Baptism.

§

For thus connecting Justification by Faith with Baptism

»

we have testimonies in Holy Scripture too numerous to

recount. Let me remind you of a few.

In the passage which I have just recited from the Epistle

to the Galatians, this connexion is plainly stated. " The

law was our schoolmaster to bring us unto Christ, that we

might h^ justified hy Faith. But after that Faith is come,

we are no lons:er under a schoolmaster. For ve are the

children of God by faith in Christ Jesus ;"|1 and then he

immediately adds, " For as many of you as have been

baptized into Chnat, have put on Christ;" and so the end,

just before mentioned, " that we might be justified by

Faith," is attained in Baptism.

Again, to the Corinthians, " Know ye not, that the un-

righteous shall not inherit the kingdom of God ?"—" And

such were some of you, but ye are washed, but 5'e are sanc-

tified, but ye are justified, (rather " Ye have been washed,

* 1 Cor. xii. 13. f 1 Cor. xii. 27.

+ Gal. iii. 27. § Barrow, Doctrine of the Sacraments, 521.

11 Gal. iii. 24—27.
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ye have been sanctified, ye have been justified")* in the

name of our Lord Jesus, and by the Spirit of our God."t

Nay, even in the Epistle to the Romans, in which Justi-

fication is so repeatedly ascribed to Faith, this justifying

Faith is manifestly that Faith which is professed in

Baptism. In the third Chapter, after saying that " by the

deeds of the law there shall no flesh be justified in his

sight," and that " now the righteousness of God without the

law is manifested— even the righteousness of God which is

by Faith of Jesus Christ, unto all, and upon all them that

believe ; for all have sinned and come short of the glory

of God;" St. Paul adds, " Being justified freely by his

grace through the redemption, that is in Jesus Christ."+

I say, that this justifying Faith is the Faith professed in

Baptism : for the very same truth is expressed by the same

A})ostle, in almost the very same words, in his Epistle, to

Titus, but with this remarkable addition, that in the latter

passage he states that in Baptism this justification, or sal-

vation, is conferred. " Not by works of righteousness which

we have done, but according to his mercy he saved us, by

the U'a.<!hing of regeneration^ and renewing of the Holy

Ghost, that being jusUfied by his grace, (clearly in Bap-

tism,) we should be made heirs according to the hope of

eternal life."§

Can we then doubt, that " the righteousness of God,

which is by Faith of Jesus Christ,"— the righteousness

whereby we are declared, in the Epistle to the Romans, to be

"justified freely by God's grace,"— is the same, whereby we

are declared in the other Epistle uf the same inspired

Teacher, to be also *' justified freely by God's grace," in

Baptism ?

Our Lord himself said in the most solemn terms, " He

that believeth and is baptized, shall be saved,"||— or justi-

fied. And how is this same blessed truth stated by St.

* arO.iiffxffh, tiyiiffSriTt, 'lOixaiuSiuTt, T 1 Cor. vi. J, 1 1.

X Rom. iii. 20—24. \ Tit. iii. 5—7.

II Mark xvi. IG.
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Peter ? " Baptism doth also now save us,"* and he adds in

explanation, " Not the putting away of the filth of the

flesh, but the answer of a good conscience towards God,"
that is, the declaration of our Faith which we then, on being

questioned, conscientiously make, and according to which

we sincerely promise to walk. As St. Paul says, " Having

our hearts sprinkled from an evil conscience, and our

bodies washed with pure water," (that is, in Baptism,)

" let us hold fast the profession of our Faith without

wavering," (that is, the Faith into which we were baptized,)

" for he is faithful that promised ;"t in other words, for he

will accept that faith to justify and save us, according to his

promise, " he that believeth and is baptized shall be saved."

And as Scripture thus connects Justification by Faith with

holy Baptism, so do the formularies of the Church.

Our Catechism, by plainest implication, teaches, that by

Baptism Justification is conferred : for it says, that hereby

the sinful and condemned state, in which we are by nature,

is changed into a state of grace and acceptance with God-
that " being born in sin, and the children of wrath, we are

hereby made the children of grace ;" that in Baptism " we

are made members of Christ, the children of God, and in-

heritors of the kingdom of heaven."—Can this be, without

our being justified ? accounted, and dealt with, as righteous,

by God ?

In accordance with this, the 16th Article, " Of Sin after

Baptism," proceeds on the assumption— as an unquestioned

truth—that in Baptism we are justified, or placed in a state

of grace. It speaks of " deadly sin willingly committed

after Baptism'"—" falling into sin after Baptism'' (or,

rather, as it is expressed in the Latin, falling //"om baptism,

a baptismo lapsis, from the state in which Baptism places

us)—" falling into sin after we have received the Holy

Ghost''—and " departing frcm Grace given"—as one and

the same thing.

Need I cite the 27th Article, which says, that Baptism

* 1 Pet. iii. 21. t Heb. x. 22, 23.
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is " a sign of regeneration, or new birth, whereby, as ^^

an instntmenij they that receive Baptism rightly are grafted

into the Church: the promises of the forgiveness of sin,"

(rather, as in the Latin, the promises concerniii'j the for-

giveness of sin, promissiones de remissione peccatorum, for

they are not merely of future forgiveness, but concerning

present forgiveness of sin, or Justification^ and concerning)

" our adoption to be the sons of God by the Holy Ghost,

are visibly signed and sealed."

Accordingly, the third part of the Homily of Salvation,

referred to in the 11th Article, as "more largely expressing

the most wholesome doctrine, that we are justified by

Faith only^'' uses the word " Baptized'"' as equivalent to,

or synonymous with, " Justified.'*''
'' Our office is, not to

pass the time of this present life un fruitfully, or idly, after

we are baptized or justified?'' Again, " Infants hting

baptized, and dying in their infancy, are by this sacrifice

washed from their sins, brought to God's favour, and made

his children, and inheritors of his kingdom of heaven. And

they, which in act or deed do sin after their Baptism, when

they turn again to God unfeignedly, they are likewise ivas/ied

by this sacrifice from their sins, in such sf)rt, that there re-

maineth not any spot of sin, that shall be imputed to their

damnation. T/u's is that Justfication of Righteousness,

which St. Paul speaketh of, when he saith, no man '\% jus-

tified by the works of the law, but freely by Faith in Jesus

Christ."

The Homily entitled " The first part of the Sermon agains

Contention,'^ joins together Faith and Baptism, as one;

" Contention causeth division ; wherefore it ought not to be

among Christians, whom one Faith and Baptism joineth in

an unity."

That what is thus plainly stated in our Articles and

Homilies, is also the doctrine of our early Reformers, it can

hardly be necessary to prove ; for they were the persons

who drew up these formularies.

The original draft of the Articles was by the pen of Arch-
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bishop Cranmer, and the Homilies were also his production,

approved by the other chief Reformers in the reign of Ed-

ward VI.

In the subsequent reign of Queen Ehzabeth, the Articles

were corrected and published by authority of Convocation,

in which Bishop Jewell had the principal hand, as it can

be hardly necessary to remind you. From the works of

Jewell I will make one or two extracts, in confirmation of

the view which I have taken of the doctrine of our Church

on B iptism, as connected with Justification by Faith.

In his " Apology,"* a work publicly set forth by au-

thority of Convocation, he thus wTites, " Wee saie, that

Baptisme is a Sacramente of the Remission of Sinnes" (in

other words, of Justification) *' and of that washing which

we have in the bloud of Christ." Upon this, Hardinge

remarked, that this was to " speak of the Sacrament very

slenderly," and that we of our Reformed Church *' seme not

to attribute to Baptisme so mutche, as the Scripture dothe."

How does Jewell reply ? Let the concluding sentence in

his " Defence of the Apologie" on this point suffice. " Wee
confessc, and have evermore taught, that in the Sacramente

of Baptisme, by the deathe andbloude of Christe, is geeven

remission of al manner sinnes : and that not in halfe, or in

parte, or by waie of imagination, or by fansie : but ful,

whole, and perfite, of al togeather : so that nowe, as S. Paule

saithe, (Rom. viii. 1.) ' There is no damnation unto them

that he in Christe Jesu:^ " in other words, for so his argu-

ment points out, that be baptized : they may lose the state

of grace and justification, into which they have been brought

by Baptism, but into it the Sacrament has brought them.

Still more plainly to our purpose does he wri:e in his

" Treatise of the Sacraments." Among many passages, I

select but one. "It (Baptism) is the covenant, and pro-

mise, and mercy of God, which clotheth us with immortality,

assureth our resurrection, by which we receive regeneration,

forgivenesse of sinnes, life, and salvation. His word de-

* Cap. ii. div. iii.
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clareth his love towards us : and that word is sealed and

made good hy Baptisme. Our Faith^ lohich are ha/tizccl,

a7id ovr continiiance in the profession which ive have made^

estahlisheth in us tl7i<; grace which we receive." What is

this, but to savin other words what I have just now afhrmed,

that justifying Faith is that which is professed in Baptism ?

*' As it is said, Verus* Baptismiis constat non tam^ &c.

True Baptisme standeth not so much in washing of the

bodie as in the faith of the heart. As the doctrine of the

Apostles hath taught us, saying, Bi/ Faith purifyinr] their

hearts^f And in another place : Baptisme saveth uf^, not the

putting away of the filth of the flesh, but the examining of

a good conscience before God, by the resurrection of Jesus

Christ.^'l I will add one citation from Hooker. " The

justification which St. Paul discourseth of, seemeth in

his meaning, only or especially, to be that act of grace,

which is dispensed to persons at their Baptism, or at their

entrance into the Church, when they, openly professing their

Faith^ and undertaking the practice of Christian duty, God

most solemnly and formally doth absolve them from all

guilt, and acccpteth them into a state of favour with him."

If from the doctrine of our own Reformers, we look to

the doctrine of the ancient Fathers, we shall find them in

strict accordance. 1 cite but one proof. Baptism was

sometimes called by them the Sacrament of Faith. St.

Augustine says, '* As the Sacrament of the body of Christ

is in some sort the body of Christ, and the Sacrament

of the blood of Christ is the blood of Christ, so the Sacra-

ment of Faith, is Faith. And upon this account, when

the answer is made, that an infant believes, who has not

* De consecrat. dist. 4 , Verus.

f Act XV. 9. It will be seen that Jewell here (after S. Augustine)

refers this purifying or justifying Faith to Baptism.

X 1 Pet. iii. 21. Jewell's translation of iTt^uTvu-a " the fxa-

mininff," is manifestly much more faithful to the original, than

" the answer." Both refer to the question put to the Catechumen,

even in the Apostle's time, before he w^'t. admitted to Baptism.
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yet the habit of Faith, the meaning is, that he has Faith,

because of the Sacrament of Faith.''^* In like manner,

Fulgentius thus speaks of the necessity of Baptism :
—

Firmly believe and doubt not, that excepting such as are

baptized in their own blood for the name of Christ, no man

shall have eternal life, who is not here first turned from

his sins by repentance and Faith, and set at liberty by the

Sacrament of Faith and repentance, that is, by Baptisfn.^'f

II. What I have thus said of justifying Faith, that it

is the Faith sincerely professed in Baptism, and adhered

to by the bapti:^ed, implying that change of mind which is

given to us on our entrance into this new state, and that

good conscience, with which we, on being examined, so-

lemnly engage to renounce the devil, the world, and the

flesh, and to believe and live, as becomes the faithful ser-

vant of Christ ;—what I have said of this justifying Faith,

as connected with Baptism, brings me to a consideration

of some particulars in connexion with the other Sacra-

ment.

That here, too, there is much of loose and inaccurate

speaking by many good and pious men, I need not say.

Unhappily, the practical result too often is, that the holy

Eucharist is under-estimated, in other words, is not regarded

as, what in truth it is, the principal means appointed by

God for the support and increase of our spiritual life.

Some speak of it, as an ordinance of Christ, indeed,

which, as such, ought to be observed by Christians, and

may be expected to carry a blessing with it. But this is

all ; no special blessing is by them ascribed to it. Mean-

while, Faith is unceasingly set forth, not only as wholly

separate from the Sacrament, but as all that is necessary to

ensure to us a share in the benefits of the Christian cove-

nant. And yet, the persons who so speak, have solemnly

undertaken to teach their people, that the Lord's Supper is

" generally necessary to salvation.*' Can it be so, on

* Aug. Ep. 23, Ad. Bonifac.

t Fulgent, de Fide ad Pet. c. 70.
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their own principles, if it do not include justifying

Faith ?

Others there are, who treat the Lord's Supper as nothing

more than an occasion, on which we are called to remember

the dying of the Lord Jesus :
" This do in remembrance

of me.'"* But it cannot be necessary for me to remind you,

that the passage in the original would be very inaccurately

rendered by any words, which imply that the institution of

this Sacrament was merely for the purpose of remembering

our dying Lord. " For my memorial " would be a more

correct version—or as the Homilyt [gives it, "The Lord's

commemoration ;" and in what respects it is a "memorial,"

or " commemoration," of our Lord, must be deduced, not

from this passage alone, but from the whole Scripture-ac-

count of his mighty undertaking for us. Nor would even

this be an adequate statement of all the purposes for which

this Sacrament was instituted, without adding any special

blessing annexed to it in any other part of Scripture ; in

particular, without adding that blessing, which is stated by

St. PaulJ to the Corinthians, and which is thus expanded

in the Homily. § " The communion of ihe body and

blood of the Lord, in a marvellous incorporation, which, by

the operation of the Holy Ghost, (tlie only bond of our con-

junction with Christ,) is through faith wrought in the souls

of the faithful, whereby not only their souls live to eternal

life, but they surely trust to win their bodies a resurrection

to immortality."'

Such was tlie doctrine of our Church, even in the earliest

days of our Reformation, when the dread of everything like

an approach to the doctrine of Transubstantiation made

our Reformers somewhat more backward to recognize in

Holy Scripture all the importance therein ascribed to this

i/j T»)y i/u,*iv ava/jjvniriv.

t 1 Part. Serm. on the Sacrament.

X 1 Cor. X. 16.

v^ lb.
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Sacrament, than their successors soon afterwards showed

themselves to be. In particular, Craiimer pointedly re-

fused to understand the 6th chapter of St. John's

Gospel (which had been mainly relied on by the Church

of Rome, to support its interpretation of the words of

our Lord, in instituting the Sacrament) as having especial

reference to the Lord's Supper; and herein he has been

followed by many of our best Divines. They consider

the " eating of the flesh," and " drinking of the blood" of

Christ, there spoken of, not as symbolical, but as figurative

;

some of them are pleased to call it an easy figure, by which

the reception of the blessed Faith respecting the death and

passion of our Saviour Christ for our redemption, the di-

gesting it by our understanding, and cherishing it in our

hearts, is called the " eating of the flesh, and drinking of the

blood of Christ." They admit, indeed, that such figurative,

is also spiritual, feeding, and does take place in the Lord's

Supper ; which, therefore, is not excluded from the promise

of that Scripture to all spiritual feeding on the crucified

body of the Saviour : but they deny any special reference

in it to the Sacrament.

The principal or sole reason, on which they rest theirjudg-

ment, is, that when our Lord delivered that discourse, the

Sacrament of the Lord's Supper was not instituted ;—a rea^

son, which, if it have any force, would equally exclude the

Sacrament of Baptism from being intended in our Lord's

discourse to Nicodemus ; which, however, is contrary to the

common acceptation of all.

In the generation which followed Cranmer's, the same

dread of favouring the doctrine of Rome does not seem

to have influenced the authorities of our Church in their

interpretation of this Scripture ; for in the addition made to

the Catechism at the beginning of King James's reign, it is

said of the Sacraments, that they are " generally necessary to

salvation ;" a truth, which it would not be easy—or rather

which it would not be possible— to prove from Scripture,
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so far as the Lord's Supper is concerned, if the Gth chapter

of St. John's Gospel be not understood with direct reference

to that Sacrament.

In truth, the argument, derived from the tinw at which

our Lord delivered the discourse there recorded, namely,

before the Sacrament was instituted, will be found, on due

consideration, to have very little, if any, weight. For, the

question, so far as concerns the main point, is, not when

were the words spoken ? but, when were they delivered to

the world ? And here I must remark on a fallacy, which

prevails very commonly with all of us :—Because the Gospels

are exhibited as the first books of the volume of the New

Testament, and because they relate the history of our Lord's

own ministry, we are apt to regard them as the earliest

works of the inspired writers. But, the very contrary is

the fact, so far as respects the Gospel of St. John. In-

stead of being written before the Acts of the Apostles,

and the Epistles, it was written, and sent forth, long after

all the rest. During more than half a century, the Gospel

had been preached, the Church planted, nay. spread through

a large portion of the known world, when St. John published

his Gospel. But from the very first, Baptism and the

Lord's Supper were everj^where received and solemnly ob-

served, as prime ordinances of the Church. When, there-

fore, St. John made known (what none of the other Evan-

gelists or Apostles had even noticed) the private discourse

of our Lord with Nicodcmus, and his hitherto unrecorded

teaching of the necessity of eating his flesh, and drink-

ing his blood, to the multitude at Capernaum, how must

those passages of his Gospel have been understood by his

readers? how must they have been intended by himself?

Can we doubt, that as the necessity of Baptism would be

seen in the former discourse, so the necessity of the other

Sacrament would be equally discerned in the latter ? For

be it remembered, that, startling and incredible as both dis-

courses were to those to whom our Lord spoke them, (" How
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can these things be ?"* and, " This is an hard saying, who
can hear it?")t yet, when pubhshed by St. John, they

presented no difficulty, they shocked no prejudice. On the

contrary, they were in full accordance with the feelings and

the practice of every Christian. In particular, as respects the

eating the flesh and drinking the blood of Christ in the

Lord's Supper, this w-as no more than they had all been

taught, and all were accustomed to look for in that Sacra-

ment. St. Paul, when he refers to this particular in ad-

dressing the Corinthians, does it incidentally, not as teaching

them anything new, but as appealing to their own knowledge,

and arguing from an admitted truth. " The bread which we
break, is it not the communion of the body of Christ?

The cup which we drink, is it not the communion of the

blood of Christ?"! Putting ourselves, therefore, into the

case of Christians, when St. John's Gospel was first pub-

lished, with the knowledge, the belief, the practice, which
then universally prevailed throughout the Church, can we
doubt, how we should have understood the passage in ques-

tion ? In such circumstances, should we have thought of

arguing, or could we have endured to hear others arguing,

that because our Lord's words, especially applicable to the

Sacraments, were spoken before those Sacraments were in-

stituted, they are not to be understood of them, though

published at a time, and not till a time, when all, who heard

or read them, could not fail so to understand them ?

Let us see, then, what, according to St. John's Gospel, was

the teaching—what the correspondent action—of our Lord

himself? Before he had enlightened the understanding

of his followers to know, how the awful direction could, be

realized, he said to them, '* Verily, verily, I say unto you.

Except ye eat the flesh of the Son of Man, and drink his

blood, ye have no life in you :"§ but, on the other hand,

" Whoso eateth my flesh, and drinketh my blood," said

• John iiL 9. f John vi. 60.

I 1 Cor. X. 16. ^ John vi. 53, 54.
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he, " hath eternal life, and I will raise him up at the last

day."

This, I say, he told his disciples, before he told even

Ihem, how they could do, what he thus proclaimed to be

necessary, in terms of such awful import. But, immediately

before he was betrayed, he appointed the means of doing it

;

he instituted that holy Sacrament, in which the bread

broken was made bv him for ever to be to us his body ; the

wine poured out made for ever to be to us his blood ; the

eating and drinking of which should be that " meat indeed,"

and that " drink indeed," to which he had before annexed

so high a blessing.

After due consideration of all these particulars, it might

seem impossible, that any, who call themselves Christians,

much less, any who undertake to preach the word of God,

should undervalue so mighty an instrument of salvation,

as this is declared to be by the great Author of our salva-

tion himself. Yet, we know that this is, in effect, too often

done; that, while none presume to deny, many do yet

practically disregard, or depreciate, the blessedness of that

heavenly feast. Faith ^ with them, it seems, is all in all.

Tiiey tell us, that in the very same discourse in which our

Lord spake of the necessity of eating his flesh, and drink-

ing his blood, he also said, " Verily, verily, I say unto you,

He that helieveth on me hath everlasting life :"* that, there-

fore, to hclittve in him is " to eat his flesh, and to drink his

blood."

But can men be said really to believe in him, while they

disregard his solemn injunction, made more solemn, and

more plain, by his own dying words and dying actions?

True it is—and let us humbly thank God for it— they who

truly believe in Christ, if they have not the opportunity,

while yet they long for it, of eating his flesh and drinking

his blood, in the way wiiich he appointed, may yet assure

themselves by virtue of his word, that their belief in him,

"^oithojit the Sacramjit, makes them partakers of the grace

* John vi. 47.
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of the Sacrament, makes them to " eat his flesli and drink

his Wood," and to be sustained to everlasting hie. But, if

they do indeed believe, they will both be anxious them-

selves, and will teach others to be anxious, to seize every

occasion, which shall be presented, of partaking of that

holy instrument of life.

Nay, even as regards Faith itself, what is the partaking

of the Sacrament, but an act and exercise of Faith in the

very highest particulars ? Consider, 1 pray you, what those

particulars are ; look to the very words, by which our Lord

instituted this Sacrament—" Take, eat, this is my body,

which is given for you ; drink ye all of this, for this is my
blood, which is shed for you, and for many, for the remission

of sins."

The first thing to be here noted is, that the bread in the

Eucharist is the body of Christ given for men, the wine is

his blood shed for remission of sins. Partaking of them,

therefore, as such, we believe, and more than believe, we

act our Faiths in the sacrifice of the death of Christ ; in

the satisfaction^ and atonement, wrought by him ; in the

svfficiencii^ as well as the truth, of his wondrous under-

taking; in the merits^ as well as the mercy, of the great

Godman's sufferings for us.

Again, by receiving the holy Sacrament, we act our

belief in the great truth, that he is " our Life ;^^ that he is

*' the Resurrection and the Life ;" that as from Adam, by

propagation, we derive our natural and corruptible body, so

from Christ, by incorporation with his crucified body, we

derive incorruption ; that " as we have borne the image of

the first man, of the earth, earthy, we shall also bear the

image of the second man, the heavenly, even the Lord from

heaven ;" that, in Him, " what " of us " is sown in cor-

ruption, shall be raised in incorruption ;" what " is sown

in dishonour shall be raised in glory ;" what " is sown in

weakness shall be raised in power ;" what " is sown a

natural body shall be raised a spiritual body :"* for " when

* 1 Cor. XV. 47, &c.
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Christ, who is our life, shall ai)pear, then shall we also

appear with him in glory."*

We acti 1 say, our belief in these precious truths, when
we duly receive that holy Sacrament. For we eat the

bread, as heiiif] to us his body, and we drink the wine, as

being to us his bloody in full reliance on his promise,

" Whoso eateth my tlesh, and drinketh my blood, hath

eternal life, and / ivill raise him up at the last day.''

Again, " He that eateth my flesh, and drinketh my blood,

dwelleth in me, and I in him. As the Uving Father hath

sent me, and I live by the Father, so he that eateth me,

even he shall live by me."t

Can Faith go further than this? Yes, one further act

remains, and that too is realized by him who worthily

receives this holy Sacrament. He thereby acts his belief,

that he has a jjersonal interest in the atonement, a present

share in the blessedness, which the sacrifice of the death of

Christ, therein commemorated, hath obtained for us. So

much is manifestly included in the words of the institution

of the Sacrament, " Take, eat, this is my body, which is

given for you ; drink ye all of this, for this is my blood

which is shed for you.^' And the form which the Church

prescribes, of ministering the Sacrament separately to every

communicant, most fitly agrees hereto. " The body of our

Lord Jesus Christ, which was given for thee ;"—the blood

of our Lord Jesus Christ, which was shed/or thee -"X—and

what follows.

* Col. iii. 4.

t John vi. 54, 56, 57. Can it be said of the last words here

cited, that by an easy figure, '• he that eateth me," means •• he that

believeth in me ?"

I At the Savoy Conference, "the ministers'' having excepted

against this form, and " desired that the minister be not required

to deliver the bread and wine into every particular communicant's

hand, and to repeat the words to each one in the singular number,

^Jt that it may suffice to speak to them to divers jointly, according
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Before I conclude what I would wish to address to you

on this main ])art of a Christian teacher's doctrine, let me
add one word of caution, which what is passing around us

luihappily makes too appropriate.

While you set forth, to tlie best of your abihty, the full

extent of what Scripture teaches of the worth and dignity

of the holy Eucharis^t, beware of carrying your doctrine, or

of having the appearance of carrying it, one step further.

Beware of using words unnecessarily, which even the in-

cautious hearer may construe into the assertion of any cor-

poral presence (however modified) of our Lord in the

Sacrament. Beware of seeming to claim for this comme-

morative sacrifice—for such, according to all our soundest

divines, it is, and may most fitly be declared to be—but

beware of seeming to claim for it any propitiatory eflicacy,

distinct from its impetratory character ; that is, as it pleads

the merits of the death of the ever blessed Son, humbly but

confidently before the Almighty Father, even as tlie Son

himself pleads them gloriously, trium[)hantly, rightfully,

effectually. Beware, above all, of letting fall any single

expression, which shall favour the Romish tenet, that

therein the body of Christ is offered for the living or the

dead, or for the Church at large. Even careless words on

such a subject are highly blameable, if they be likely to

give offence to the weakest of our brethren ; much more,

words selected (as seems sometimes unhappily to be done)

for the purpose of carrying true doctrine to the extreme

verge of truth, without regard to what may be the con-

s^^equence to others. Christian charity, which is the best

to our Saviour's example ;" the Bishops answered, ** It is most re-

quisite, that tlie minister deliver tiic bread and wine into evert/ par-

ticular communicant'a hand, and repeat the words in the imgular num-

ber : for so much as it is the propriety of Sacraments to make "parti-

cular ohaignation to each particular bettrver, and it is our v<%i6/t'

profession, that, by the grace of God, Christ tasted death fur evert/

wia/i."— Cardwell's Conferences, pp. 321 and 354.
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part of Christian wisdom, demands from you a very different

tone of preaching on this and every subject.

There is one other particular, which, in the ])rcsent day,

especially demands the utmost exercise of that wisdom

which our Lord requires in his ministers : I mean, the

inculcating on your people the great duty of preserving

** the unity of the Spirit in the bond of peace"—in other

words, of avoiding Schism.

I know that the subject is distasteful to manv, and that

it is difficult for either me, or you, to deal with it in such a

manner, as shall not expose us to misrepresentation or cen-

sure, or, most probably, to both. But, for this very reason,

it must not, on this occasion, be omitted by me ; ^^hile it

will be found by you to demand your cautious, indeed, but

faithful and unshrinking attention.

In truth, we have too much reason to fear, that, to the

culpable reluctance of the clergy against ])ressing on our

hearers a duty, in the discharge of which, by thnn, we may
seem to have a special interest, the unhappy prevalence of

Dissent and Schism is in no small measure to be attributed.

We weakly imagine, th:it, in setting forth the claims of the

Church, we shall be thought to " preach ourselves ;*' and,

for no better reason than this, we have suffered our people

(too large a portion of them at least) to remain in ignorance

of the true nature and magnitude of a sin, which they hear

condemned repeatedly in Scripture, and from whicli they

pray God to deliver them, as often as they join in reciting

the Litany.

Avoid, I beseech you, perj>etuating this great mischief, fo

far as your ministry shall be concerned. Make it your

earnest care to instruct your people in the great duty of pre-

servinar the Unity of the Church.

There is one special reason for this, which ought never

to be forgotten by any of us. The duty of every Christian

to the Church of Christ, and the correlative sin of Schism,

B
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are matters, •^liich are made known to us by revelation onlj.

It is ihe Word of God only, that has declared them, and

therefore it is the indispensable duty of every appointed

minister of that Word faithfully and fully to set them forth.

He, who does not, violates his vow to God, his fidelity to

man. Such a preacher cannot, with St. Paul, *' take" his

people " to record, that he is pure from the blood of all

men ; for.that he hath not shunned to declare unto them all

the counsel of God."* One sin, one damning sin (for

such it is proclaimed by the Apostle to be,t) he hath not

warned his people to avoid—the sin of Schism.

And what is Schism ? It is a breach of the Unity of the

visible Church of Christ. But, in order that your people

mav more distinctly see the nature of Schism, it is necessary

that you give them clear notions respecting—^^1, the Church ;

2, the visible Church ; and 3, what constitutes its Ui^ily.

1. The Church, in its full sense, is the multitude of men,

whom God by His grace has severed from the world to

partake of everlasting ha])piness ; and it includes as well

those who have already entered into their rest, as those who

are still militant on earth.

2. The Church militant on earth, or the visible Church,

is so termed, because, while it is spread throughout the

world, it yet is everywhere distinguishable by certain notes

or signs. These notes are three—the preacliing of the true

Faith—the Sacraments duly ministered

—

Ministers of the

W^ord and Sacraments duly authorized and commissioned.

Accordingly, our 19th Article declares the visible Church

to be " a congregation of faithful men, in which the pure

Word of God is preached, and the Sacraments duly minis-

tered in all things that are of necessity requisite to the

same;" and to this the 23rd Article adds, by " ministers

lawfully called and sent by those who have public authority

given unto them in the congregation to call and send

labourers into the Lord's vineyard."

This is all which our Articles teach of the constitution

* Acts XX. tiT. t Gal. v. 21.
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of the visible Church. The end, for which thev were

framed, " the avoiding of diversities of opinion, and the

establishment of consent touching true religion," demanded

nothing more; while tenderness for tlie uniiippy circum-

stances of almost all the Reformed abroad, who had lost the

ei)isfOi)al order, and, in it, the authority transmitted in suc-

cession from the Apostles, forbade the unnecessary ?pecifi-

cation of that particular in the description of the visible

Church.

But has our Church been backward in realizing these

conditions to its own ministeis? Far from it. In the Pre-

face to the Ordinal, it not only afiSrms, on the tes^timony of

*' holy Scripture and ancient authors," that '' from the

Apostles' time there have been three orders in Christ's

Ciiurch—Bishops, Priests, and Deacons," but it also de-

clares, that " none shall execute any ot" the said functions

within this Church who hath not been episcopally ordained."

You see, therefore, that it rejects the ministry of all who

have not been thus ordained, even though they come from

foreign countries— thus seeming to imply the absolute neces-

sity of episcopal ordination to confer the ministerial cha-

racter ; for, by the most universally admitted rule of Chris-

tian communion, all who are constituted Christ's ministers

in any one portion of His Church, carry with them their

character and commission in every other into which they

may nn'grate.

So much for our Church's judgment of the necessity of

episcopal ordination.

That such ordination is considered by it as conferring a

share in the commission of the Apostles, n)ay be not less

conclusively established. True it is, our Church nowhere

categorically allirms this; but it does more, it ads on it as

indisputable. It deals with the apostolic succession, not as

a theological dogma, but as an awful reality—as a main

part of the economy of grace—as an act of Christ's knigly

government—as his promised presence with his Church to

the consummation of ages. " All power is given unto me

D 2
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in heaveii and in earth. Go, ye, therefore^ and teach all

nations. And, lo, I am with you alway, even to the end

of the world."*

The full and undoubting persuasion of this mighty fact is

the only warrant, which can authorize me to confer, or you

to receive, holy orders, according to the form which our

Church appoints. For how could any Bishop dare to say,

" Receive the Holy Ghost for the office and work of a

Priest in the Church of God, now committed unto you by

the imposition of our hands "—with the awful words which

follow? How, I ask, could any mortal man dare to give

such a commission in such terms, unless he were confident,

that he has received authority so to give it, either imme-

diately from Christ himself, (which is not pretended,) or

from, and through, those to whom our Lord himself said,

" As my Father haih sent me, even so send I you "
?t In

like manner, how could you, without the most impious

rashness, seek such a commission at the hands of any man,

of whom you were not assured, that he has received frona

God authority to confer it ?

I repeat, therefore, that while our Church abstains from

pronouncing on what is necessary to the Christian ministry

elsewhere^ it both requires episcopal ordination for its own

ministers, and affirms, that those who have been so ordained

to preach the Word, and to minister the Sacraments, have

the assurance of the Holy Spirit accompanying their minis-

trations, derived to them, in succession^ from the Apostles of

our Lord.

Why have I dwelt on this point? Is it, that I may en-

courage you to vaunt your own commission ? Far other-

wise. The less you ever speak of it to others, except, with

all meekness, to warn them of their duty as members of the

Church, the more useful will your ministry commonly be.

But, the more you reflect on it yourselves, in a devout,

lowly, heart-searching spirit, the better fitted will you be

for your holy office—for, the more deeply will you be im-

* Matt, xxviii. 20. \ John xx. 21.



29

pressed witli the vast extent of your obligations, and the

woful deficiency of your performances. Oh, niv friends !

how precious is the " treasure we have in " these poor

miserable " earthern vessels !"* Can any one of us be

proud of its being entrusted to him i* Uo we not all feel

with shame, and fear, and deep humiliation, our utter un-

worthiness to bear it ? our utter inability, by our own

strength, to use it etfectually, to any of the gracious pur-

poses for which it was conferred ? Be it our comfort, that

one main reason why we have it, is, that " the excellency of

the power may be of God, and not of us." While, tliere-

fore, you are conscious of your own infirmity—aye, and it

may be of negligence, beyond the excuse of mere inHrmity

— in " stirring up the gitt that is in you by the putting on

of hands "f commissioned by God to bestow it, still be ye,

as the A})ostle was, " troubled " indeed " on every side,

but not distressed
; perplexed, but not in despair." Rely

on Him. His " grace is sufficient for ye : for his strength

is made perfect in weakness."+

I know how reluctant man is to admit or to bear this

truth. It is opposed to our natural notions, and therefore

is assailed on every side. Some think, they have efi'ectually

disposed of it, by calculating the chances, which, in every

particular case, may have broken a link in the chain of

succession during the long line of eighteen hundred years :

—as if God would not sustain His own ordinance, if it be

indeed His.

Others, and the more numerous class of objectors, taunt

us with (jur own want of the sanctifying grace of the Spirit,

in proof, that we have not " received the Holy Ghost for the

office and work of a Bishop, or Priest, in the Church of

God;"—as if we claimed for tlie commission, that it gives

the assurance of inlernal sanctification.

Alas I we know, and feel, that it does not. We know,

that, whatever ought to be its cU'ect on our own hearts, it

* 2 Cor. iv. 4. t 2 Tim. i. fJ.

± 2 Cor. xii. 19.
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too often leaves them, through their own hardness, earthly,

worldly-minded, unsanctified, as before. But shall God's

promise therefore fail ? Was that promise made to the

minister, or to the office ? Was it made, for the sake of him

who is ordained, or for their sake towards whom he is to

exercise his ministry ? To all, who call themselves Church-

men, the 26th Article of the Church will give the answer

;

and -will silence, if anything can, the ignorant clamour

which calls it forth. They will there read, that, " foras-

much as in the ministration of the Word and Sacraments,

evil ministers do not the same in their own name, but in

Christ's, and do minister by his commission and authority,

their wickedness diminisheth not the grace of God's gifts

—

the Sacraments ; which be effectual, because of Christ's

institution and promise, although they be ministered by evil

men."

The truth appears to be, in all reverence we speak it, that

God has given his holy ordinance, the Church, of which

the transmission of the authority of the Apostles is the per-

vading principle, as a powerful instrument of man's proba-

tion—to test and improve his faith, his docility, his hum-

bleness of heart, his readiness to surrender all high

imaginations, and to cast himself wholly upon God. This

is the mind, which is in all who truly are in Christ Jesus :

and this blessed end, the very weakness of those human

ministers, to whom he has entrusted the charge of commu-

nicating his means of grace—and still more, the very want,

or^uncertainty, of their own personal holiness—are made by

his wisdom to promote.

3. I return to the point from which I have digressed. We
have seen what is the visible Church ; let us next see

what is its Unity. It is that subordination, which is implied

in the very nature of the Church—adherence to that

ministry, which we have been considering ; in other words,

it is " continuing stedfastly in the Apostles' doctrine and

fellowship, and in" their "breaking of bread, and in" their

*' prayers."



31

Such is the Unity of the visible Church at large— the

Catholic Church ; such the Unity of every national or par-

ticular Church, as a branch of the Catholic ; such of every

diocesan Church ; such, too, of the very simplest form in

which the principle is exhibited, the union of a single flock

under its duly commisisioned pastor. And precious is the

blessing annexed to this Unity :
" Be perfect, be of one

mind, live in peace, and the God of love and peace shall be

with you." "The very God of peace sanctify you wholly.'*

" Now the Lord of peace himself give you peace always by

all means."*

From these considerations it will be apparent, what is the

breach of that Unity, what is Schism. It may be com-

mitted, indeed, in various ways ; but the most common
form, in the case of individual men (with which, especially,

you will have to do), is " causeless separation from the

ministry of those whom God has commissioned to be the

pastors of the flock, in that portion of his Church in which

they live." I say " causeless separation ;" and all separa-

tion must be deemed causeless, which has any less cause,

than its being necessary for the avoiding of sin.

If, indeed, the Church where we live is guilty of idolatry,

or any other sinful practice, in its worship,—if it imposes

any sinful terms or conditions of communion,—nay, if it

requires from us assent to doctrines which we do not be-

lieve, (provided those doctrines be not necessary articles of

Christian faith,)— in all, or any, of these cases, the sin of

Schism is not in him who separates, but in the Church

which compels him to it.

But apply this to sc})aration from our own Church.

1. No sane person, holding the faith of a Christian,

aflects to consider our worship of God to be idolatrous ; nor,

so far as I have heard, in any other respect sinful, now-a-

days. I say now-a-days ; for, undoubtedly, there was a time,

when a large body of professing Christians held a prescript

* 2 Cor. xui. 11 J 1 Thess. v. 23 ; 2 Thess. iii. 16.
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form of prayer to be, not only unedifying and inexpedient,

but absolutely sinful. This folly, however, has had its

day, and is almost forgotten.

2, Nor, secondly, can it be said that our Church imposes

any sinful condition of communion ; for, in fact, it imposes

no condition of communion whatever, except Baptism

;

and, in case of persons baptized in infancy, Confirmation,

or the desire of Confirmation ; in other words, the taking on

themselves the Baptismal Covenant, with imposition of

hands by the Bishop, and his prayer over them for the as-

sistance of the Holy Spirit to enable them to keep the cove-

nant so taken.

3. It cannot, thirdly, be said that our Church demands, as

necessary, assent to any doctrines, which the separatist, if he

be nut also a heretic, deems untrue; for it requiies of its

lay members no profession of faith whatever, beyond that

which is, and from the first ages of the Church has been,

the very condition of Baptism— I mean profession of the

Apostles' Creed. Beyond that, no layman among us is re-

quired to make any declaration, or give any testimony of

his belief. (I say layman, for clerical subscriptions and

declarations are matters of another kind, and the necessity

or justification of requiring them rests on very ditferent

grounds.)

\yhat is there, then, to make communion with the

Church, in this country, sinful? If there be nothing, as we

are bold to say there is nothing, then, separation from it is

causeless— is Schism ; that fearful sin, against which God's

wrath is so awfully denounced, and which is so earnestly

and repeatedly deprecated by our Lord, and by his

Apostles.

Press these considerations upon those within your cures,

who unhappily have deserted your ministrations, but are

still open to your friendly remonstrance. Press upon them

the question. Do they own it laicful to communicate with

the Church in its prayers and Sacraments? If they do,

can they deem it lawful not to communicate? Is com-
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muiiion or non-commiinion a matter of indifference? What
is Schism, it' it be not a wilful separation from the Clmrcii,

in things pertaining to it, as the Church ?

But they will tell yon, that they do not assent to all the

doctrines of the Church. Be it so ; this dissent must be

either on matters fundamental, or not fundamental. If it

be on matters fundamental, as there is but (me Faith, the

Church is the body which holds that Faith, and they who

desert the Church desert the Faith. But this is not the

case with most of them ; nor is it the case supposed—for I

am s})eaking of those who hold it lawful to communicate

with the Church. Their dissent, therefore, must be on

matters not fundamental, not parts of the Faith into which

they were baptized. And then they may not, on tliat ac-

count, desert the communion of the Church. For the

Church, as we have seen, does not require them to profess

belief in anything but the A])ostles Creed, in anything,

therefore, which they do not believe ; it only requires, that

they do not disturb it on account of these minor differences,

but, " endeavour to keep the unity of the Spirit in the bond

of peace,"* in other words, preserve that unity, which istiie

w^ork of the Spirit, by peaceable and brotherly deportment.

An opposite course is sometimes recommended. Chris-

tians, who agree' in the fundamental articles of Faith, if

they disagree on certain non-essential, though, it may be,

important, points, are sometimes advised to " agree to

differ;" that is, no longer to comnumicute together in

prayers and Sacraments, as the true spirit of Christian love

enjoins, to ** love as brethren," as " fellow-citizens with

the saints and of the household of God;"t but to separate

into different bodies, ])rovided they do not quarrel by reason

of the separation.

On the schismutical character of this advice, I will not

dwell ; I only remind you, how contrary it is to the precept

of the Apostle :
" Let us therefore, as many as be perfect

e thus minded ; and if in anything ve be otherwise minded,

* Eph. iv. 3. t Eph. ii 19.

b3



34

God shall reveal even this unto you. Nevertheless, whereto

we have already attained, let us walk by the same rule, let

us mind the same thincr."*

But, a distinction has long ago been attempted making

Schism to be, not separation/rom the Church, provided such

a separation be peaceably made, but division and faction in

the Church itself. Now, that such factions in the Church

are sinful, and, in their degree, schismatical, will not be

denied by us; it follows, indeed, from what has been before

said. But, that actual separation from the body, however

peaceable, is not a breach of Unity, or tl)at a breach of Unity

is not the sin condemned in God's Word, can hardly be

maintained by any who have recourse lo that Word in

singleness of heart.

The truth is, that when St. Paul wrote, separation had

not reached the height it afterwards attained. The Corinth-

ians had made no separate assemblies for the worship of

God ; their Schisms were of a milder kind, extending no

further, than to parties in favour of one preacher before

another. Yet, even these were condemned by him, and in

words, the spirit of which carries the censure to divisions

froj?i the Church, be they as peaceably conducted as they

may :
" I beseech you, brethren, by the name of the Lord

Jesus," (ihat is, as you would continue to call yourselves

Christians,) " that ye all speak the same thing, and that

there be no divisions among you ; but that ye be perfectly

joined together in the same mind, and in the same judg-

ment. Now this I say—Is Christ divided ?"f
Surely, it cannot be gravely urged, that St. Paul here

condemns, not divisions from the Church, but only divi-

sions in it.

But, be it so. Tiiirty or forty years afterwards, when

St. John wrote his Epistle, Schism had grown more ram-

pant, producing se[)arations from the Church, which (for

aught that appears) may have been conducted as peaceably,

as similar matters are ever managed by our separatists.

* Phil.iii. 15. t 1 Cor. i. 10—13.
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Huw does St. John speak of those who joined in these pro-

ceedings ? " They went forth Jrom w.v, but they were 7int.

of us : for, if they had been of us, they would, no doubt,

have continued with us; but they went out that they miiiht

be made manifest, that they were not all of us."*

If any doubt could still remain, remember, I beseech you,

how constantly, how/ ardently our Lord himself prays the

Father for the perfect oneness of his Church. '' Hojy

Father," said He, in his prayer in the garden of Gethscmane

—his dyinij: prayer, poured forth by Him in the hearing of

the eleven for their edification, and recorded by the disciple

whom he loved for our's
—" Holy Father, keep through

thine own name those whom thou hast given me, that they

may be one., as we rtrt'."t Nor did this ap})ly to the

Apostles only, or to those who had been the followers of

Himself while on earth : He looked through all ages of

his Church. " Neither pray I for these alone ,but for them

also, which shall believe in me through their word, that

iheij all may be one. as Thou, Father, art in me, and I in

Thee, that they may be one in ns :" and he gave as a

reason for the prayer, " that the world may believe that

Thou hast sent me." Nay, he stops n;>t here : He pro-

ceeds to say, " And the glory which Thou gavest me, I

have given them : that they may be one, even as we are

one. 1 in them, and Thou in me, that they may be made

perfect in one^ and that the world may know that Thou

hast sent me, and hast loved them, as Thou heat loved

me.'^l

We see, that not only is the Unity of his Church declared

bv our Lord to be its crowning grace, but the same is also

declared by Him to be the great standing argument to con-

vince " the world " of his mission from the Father, and of

the Father's love of the Church in him, as his body.

In conformity to this his prayer to the Almighty Father,

had been his last charge to his disciples
—

" A new com-

mandment I give unto you, that ye love one another."

* 1 John ii. 19. f John xvii. 11. + Johu xvii. 20—23.
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For, in what sense was this a new commandment ?

Certainly not in commanding an universal spirit of love to

all men : this the law of Moses had ahead)' expressl}'^

enjoined—" Thou shalt love thy neighbour as thyself;"*

and our Lord had taught his hearers, that by " neighbour"

is here meant every man, however separated from us by

creed, by race, nay, even by national hostility ; every man,

with whom we are in any way brought in contact, is our

neighbour, and is entitled to the love here enjoined by

Moses.

More than this : our Lord had already said that on these

two commandments, " Thou shalt love the Lord thy God

with all thy heart, and with all thy soul, and with all thy

strength, and thy neighbour as thyself—hang all the law

and the prophets. "t In other words, they are the sum and

substance of all God's /b/TTier revelation of his will to men.

How, then, can our Saviour be conceived to say of one of

these essential and distinctive parts of the old law, that it

is " a neiv commandment," given, for the first time, by

him? and that the observance of it shall be a peculiar cha-

racteristic of his disciples ? It cannot be ; we must find

som'e other sense of his words ; nor need we seek far ; it is

on the very surface. " A new commandment I give unto

you, that ye love one another :" not that ye love all man-

kind ; that was my old commandment, which ye are already

bound to obey, but that " i/^," my disciples, " love one

another."" How ? with the same love as the rest of man-

kind? That would be nugatory. No, it must be with

some peculiar love ; and he proceeds to say ichat that pecu-

liar love shall be :
** As I have loved you, that ye also love

one another." Not that \\e are to love one another with

the same measure of love, as He, whose essence is love,

hath loved us, but with the same kind of love—that is, as

we are members together of his body.

For it is thus, that " the Lord nourisheth and cherisheth

the Church"—even as his own body. " Ye are the body of

* Lev. six. 18. t Matt. sxii. 37—40.
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Christ, and members in particular."* " For we arc mem-
bers of his body,"—we are" of his flesh and of his bones, '-j-

And so must we understand the effect of our thus " lovino-

one another," which our Lord goes on to state—" By this

shall all men know that ye are my disciples, if ye have love

one to another;" that is, if ye love one another as mem-
bers of my body.

And while our Lord thus sets forth the duty and blessed-

ness of that unity of his disciples, for which He prayed,

hear also his Apostle—hear how affectionately, how pas-

sionately, St, Paul enforces the same truth. "If there be

any consolation in Christ," says he, "if any comfort of

love, if any fellowship of the Spirit, if any bowels and

mercies, fulfil ye my joy, that ye be likeminded, having the

same love, being of one accord, of one mind.":^

Hear, too, how the same Apostle denounces the breach

of this unity :
" Whereas there is among you envying, and

strife, and divisions, are ye not carnal and walk as men ?"

(that is, after the flesh, not after the Spirit.) " For, while

one saith I am of Paul, and another I am of Apollos, arc ye

not carnal ?"§ " Is Christ divided ?"|| Accordingly, when
he numbers up " the works of the flesh," of whicli he savs

that they lead to perdition, among them, even with " idola-

try, witchcraft,^murders," he reckons " seditions"—that is,

factions^ in the Church, for of these he manifestly is

speaking—" heresies," that is, scliisms, or divisions, as is

plain from what he says in his Ist Epistle to the Corinth-

ians, where^ what are named in one verse " divisions,"

are in the next called " heresies."^ And of these " works

* 1 Cor. xii. 27.

t Eph.v..30. ; Pliil. ii. 1,2.

§ 1 Cor. iii. 4.
II

1 Cor. i. 13.

IT 1 Cor. xi. 18, 19. The title of Heretics was in the early

Church given to all who separated themselves from their lawful

Bishops, whether they retained the orthodox faith or not. Thus

the Gth Canon of the General Council of Constantinople (a.d. 381)

expressly called heretics not only those who were heterodox in

faith, but also Tsr? rhv vrlffriv ftX* tJiv vyiri Tpwronfij.iivi i/j^XoytTv,

r
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of the flesh," he adds, " of which I tell you before, as I have
also told you in time past, that they who do such things

shall not inherit the kingdom of God."*

Taught by St. Paul, and by our Lord himself, to think

and speak thus of those who broke the Unity of the Church
the first Christians uniformly regarded Schism as a most
grievous sin. Therefore it was, that in the Apostles

Creed, which, as I have already said, was required of every

one to be professed as the very condition of Baptism—and
which is only an enumeration of /prime and fundamental

Christian truths—we are taught to say, " I believe the

holy Catholic Church, the communion of saints." In
other words, I believe that there is one Universal Church
and that all Christians (for saints is in Scripture, and in

the most ancient Christian books, another name for Chris-

tians,) are bound to hold communion in it. This, indeed

is the lowest particular included in " the Communion of

Saints;" but it is included.

It would take more time, than I may now occupy, if I

were to pursue our subject through all the considerations

connected with it, which unhappily are applicable to our

own time. Suffice it, to have reminded you, that of those

particulars of your preaching, which demand of you the

wisdom j of the serpent united with the simplicity of the

dove, the sinfulness of Schism is one, which must not be

omitted.

Yet, while I charge you to denounce the sin itself, plainly

and unreservedly, I doubt not that I shall have the accord-

ance of your own feelings, in cautioning you to bew^are how

you'apply the denunciation to particular men. Schism (as

I have already said) differs from the other " sins of the

flesh" in one important respect—that its sinfulness is known

only by revelation, and, therefore, many, who commit the act

a'XoiT^i<r6i)iroi §£ Kat ocvritrvvayovTai To7i KavoitKols vfAut iw/jrxoVo/s.—Routh,

Script. Eccl. Opusc. i. 394.

Gal. V. 21.
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of Schism, are ignorant that it is a sin. Of thcni it mav be

truly said, (in different measures of different individuals,)

" they know not what they do." The authors, indeed, and

prime movers of Schism, can hardly have this excuse of

ignorance in any degree. Of them, therefore, when it is

necessary to speak at all, you must not be afraid to si)eak,

as of those, whom the Apostle describes, as " walking after

their own ungodly lusts—who separate themselves, sensual,

having not the Spirit."* They are " subverted, and sin,

being condemned of themselves."t

But it cannot often be necessary for you to speak of them

at all, and, when not necessary, it can hardly be expedient.

In dealing with these, your best rule will be, that which is

given by St. Paul to the Romans, " Now I beseech you,

brethren, mark them which cause divisions and offences,

contrary to the doctrine which ye have learned, and avoid

them."+

Even the followers of the schismatic leader can never

be altogether excused by the plea of ignorance ; for, every

Christian ought to know what the word of God has plainly

taught on this, as on every other, subject. Still, they are, for

the most part, comparatively innocent, especially those who

have been born and nurtured in Schism. Such persons,

indeed, are often retained in schismatical communities by

some of the very feelings and principles, which arc most

accordant with those of Unity in the Church; by deference

to authority, the authority of parents, and of others, whom
the circumstances of their birth and education have pointed

out to them as guides. Such men, therefore, even while

they are separated from us, are not schismatics in heart.

In truth, the spirit of Schism may exist, and often does

exist, much more strongly, and more sinfully, in some who

maintain external communion with the Church, than in

others who are without its pale. Nevertheless, that all, who

are outwardly separated from the Church of Christ, must

suffer greatly by reason of their separation, (for they lose

* Jude 18, 19. -}- 1 Tit. iii. 11. X Rora.xvi. 17.

c 2
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the benefits and blessings annexed to communion in the

Church,) is most true; nor may we, through a spurious

liberality, either deny or dissemble it. Rather, we may,

and ought to, set before them, as occasion shall be given,

the constitution of the Church, and the duty and blessedness

of union with it and in it. We may, and ought to, apprise

them, meekly and discreetly, of the great privileges which

they forego, by their unhappy separation, especially, that

thereby they lose the promise of the Spirit of Christ accom-

panying the ministry of the Word; above all, that they

have no assurance, that the great appointed instruments

and channels of grace. His holy Sacraments, are, or can be,

ministered among them. Accordingly, we may appeal to

their own experience, whether this main particular of

Gospel truth, the necessity and the blessed fruits of Sacra-

TQcnts, be not little enforced by their teachers, and little

thought of by themselves.

Again, while you will be ready and eager to exercise all

charity towards them, while, too, you will be willing to join

them in works of charity towards others, you will see the

necessity of excepting those works, which have for their end,

the diflFusion of the knowledge of the truth, as it is in

Christ Jesus. For, that truth includes, as one of its fun-

damental articles, " The holy Catholic Church, the com-

munion of saints," which they will not acknowledge, and

which you must not abandon. Therefore, in sending forth

teachers of the Word, there cannot be accordance between

vou and them, if both are faithful to their several principles.

For, they must refuse to recognise, what you are bound to

insist upon, the necessity of apostolic mission, of mission

at the hands of those, to whom, in and with the Apostle,

our Lord said, " As my Father hath sent me, even so send

I you ;"* in other words, the necessity of Christ's authority

to those who are to speak in the name of Christ; the

necessity of their being enabled to say with the Apostle,

" God hath given to us the ministry of reconciliation ; to

* John XX. 21.
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wit, that God was in Christ, reconciling the world unto

himself, not imputing their trespasses unto them ; and hath

committed unto us the word of reconciliation. Now then

we are ambassadors for Christ, as though God did beseech

you by us ; we pray you in Christ's stead, be ye reconciled

to God."*

In short, there cannot be combined action in such

matters, between you and those who are separated from

you, without either their " adding unto the word which God

hath commanded," in their sense of it, or your " diminishing

from it," as you know it to have been given. In either

case, it is not necessary for me to remind you of the guilt

incurred by the transgressor.

" And now, Brethren, I commend you to God, and to the

word of his grace, which is able to build you up," and your

hearers with you, " and to give" both " you," and them,

" an inheritance among all them which are sanctified."

May He, of His mercy, do this for the sake of Jesus Christ

our Lord—To whom, &c.

* Cor. V. 18—20.
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BIBLICAL RESEARCHES in PALESTINE:, MOUNT SINAI,

and ARABIA PETR^. With New Maps and Flans. 3 vols. 8vo., 45«.

DR. GRANT.
ACCOUNT of the N^ESTORIAN CHRISTIANS of KOOR-

DISTAN, ANCIENT ASSYRIA, and MEDIA. With Map. Second

Edition. Fcap. Svo., 6s.

BISHOP HEBER.
JOURNEY through UPPER INDIA, from Calcutta to Bombay

(with Notes upon Ceylon), Madras, and the Southern Provinces. New
and cheaper Edition. 4 Nos. 2s. 6d. each.

PARISH SERMONS, for every Sunday and Principal Festival in

the Year. Fifth Editian. 2 vols. Post 8vo., 16s.

HYMNS, adapted for the CHURCH SERVICE. Eleventh Edition.

16ino., 2s.

DR. SOUTHEY.
BOOK of the CHURCH. With References to the Authorities, and

an Index. Fifth Edition. 8vo., 12s.

REV. WILLIAM SEW ELL.

POPULAR EVIDENCES of CHRSTLINITY. Foolscap. 8vo.,

7s. Qd.

JOHN MURRAY. Albemarle Street.
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